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Gopis’ Love For Sn Krishna 








Spiritual Greatness of 
the Gopis 

“It iB no nse enjoying pleasure after 
pleasure and possessing immense 
■wealth, nor is it any use becoming” 
a great ascetic besmearing the body 
with ashes 

“It is little use surrounding oneself 
with fires on all sides and sitting 
under the sun in summer, or acquiring 
the power of fioating in water, or 
extending one’s dominion across the 
seas 

“You may repeat sacred formulas 
times without number, practise 
austerities and exercise control over 
body and mind, observe fasts for 
any number of days, undertake 
pilgrimages to a thousand sacred 
places , but who the devil cares for 
all these P 

“He IS really an uncultured boor who 
loves not, nor enjoys the blessed 
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, company of the beloved child of 
Nanda 

“You may possess a number of 
mansions cast in gold, the splendour 
of vrhich dazsles the eyes, and which 
are perpetually illumined by rows of 
bnght rubies and other precious 
stones. 

“To mention only a single fact 
indicative of worldly greatness, you 
may have a regular battalion of 
porters waiting at the door all the 
twenty.four hours to regulate the 
entry of visitors 

“Kay, you may throw pcaids to the 
crowd in charity .after talcing a 
plunge in the Cfungcs, or chant the 
Yedas twentj- times or engage in 
incditatton of the Tiord 

“All this in of no use, nays Basakhan* 
if you have i.ot been able to love 
the jcllow-iobfd Kr;na by 

otforing Him the heart 

It is notliinr short of stipe rc^o^^at^on 
on the pirt of one like xnv.seU to 
attempt to urite anvthing on the i.evvt 
of the The tiutb .ibcmt that 

Love tuny hr kr!ov.n to a certain extent 



onb^ such lovers and devotees of the 
Lord to whom it may be revealed in 
all kindness by the Blissful Aspect of 
the Lord embodied as 6ri Radha, and 
loy the Supreme Divine, Sri Kisna 
Himself, the transcendent ocean of Bliss 
and Love, the embodiment of Truth, 
Knowledge and Bliss One who knows 
the truth about this Love cannot, again, 
speak or write about it, inasmuch as 
the sports of the Lord at Brindaban 
through which that Love is revealed 
cannot be expressed through words. 
It IS something be5^ond human con- 
ception, transcendent, supernatural. The 
inhabitants of Vraja of the time of Sri 
Kisna were no other than the eternal 
associates of the Lord, who came from 
beyond the region of Maya, and 
manifested themselves on earth in order 
to participate in the boyish sports of the 
Loid under the direction and guidance 
of His Divine Bnerg}’’, Sri Radha, who 
embodied the Blissful Aspect of the 
Lord. Even the creator of the universe, 
Brahma, soliciting the dust of the 
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feet of these Mah.ltnias ( great souls ) 
iiiantfesleci in Vraja, said : — 

‘*0 Iiorcl, may I have the rare good 
fortune of being enlisted as a servant 
of Thine cither in this very birth 
or even through birth in one of the 
lower species of animals* so that I 
may be able to servo Your sacred 
feet. Enviable is the lot of Nanda 
and the other cowherds of Vraja, 
who have got Thee, the Supreme 
Eternal, Blissful Eord, for then' 
friend It is n groat iinvilcge to be 
born in Vraja* and more particularly 
in Gokula, even na an inpcct that 
crawls on earth, for that may affoid 
one an opportnnlty of sanctifying 
one’s head through the dust of the 


feet of any of the blosRcd inhabitants 
of Viaja 
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relations It is not possible for Me 
to repay the debt of this sacred 
Devotion of yonrs oven if I serve 
jou for the whole lifc-time of a 
celestial being You alone can 
Discharge Me from this obligation 
thxough your own generosity 

Although as Lord and ruler of the 
universe He keeps all beings, gods, 
demons, Gandliarvas ( demi-gods ) and 
men alike perpetually bound by the 
fetters of Karma, He allows Himself 
to be lied to the husking-stand by 
the milk-maid Yasoda. The Lord of 
Muy'ti Hari, who makes tlie entire 
creation dance to the tune of His 
Maya loses the game in favour of His 
pla> mates and as a condition of the 
game plays tlic horse and carries tlic 
cowherd boys on His back 1 Blessed 
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■wonders ! The Lord, Creator and 
SuBtainer of the Universe, whoso 
grace even great gods 3iko India, 
Brahma and ^iva find it diifionit to 
obtain, that Supreme Brahma is lollmg 
in dust seeking to obtain a seat an 
jroui arms.*’t 

God, the cmbodnneiit of Siiprcnie 
Knowledgre and Bliss, who makes Iho 
whole creation dance like a puppet tied 
to the strings of His Jl/ayS, Himself 
dances in the courtyards of the Gopis 
enchanted by their Love* Who can 
adequately praise their lot or describe 
the grcabiess of their Love ? S'lys 
Rasafcharr — 

“^esn ( the serpent god ), Maho^a 
{ 6iva ), Gauc^a ( the olcphant-god ), 
the Sun-god and Indra ( tho Loxd 
of Parndicc ), on whom all there 
god*? constantly meditate. 
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brothel B ( Krsna and Balaramii ) 

wherever they fio 
Having heaid the eweet ncctai-hkc 
ptones of the TJphfter of the hiJI 
( in Krsna ) all other ncotai appears 

infciior in taste ; 
"Who will covet the other trivial 
plcastircB of the woild, when even 
the joy of liberation appears ae 
unpalatable as salt P 

Addressing Uddhava, whose one 
ambition was to be born as a creeper 
or a shrub or a herb in Vraja in order 
Uiat the sacred dust of tlie feet of the 
GopTs ma> fall on his head and who 
ha\ing accepted the discipkship of the 
Gopis had assimilated the loftj seiiti- 
nicnt of the Gopis, the kord ‘•aid:— 

*'0 UddhavUt neither liiahmri, isOr 
i>iva, nor Sankarsana, ( Balartlma ), 
nor again I/aki»mt, imj, not even My 
own coni i« fo dear to Me as arc 
dovotcer like you "♦ 

This in*i> have pnen the reader 
romt idta about the sjnntu.ii grtatnc'^ 



of tlic Go]>is How IS it possible for 
n mortal like me to describe 

th.it Lo\c winch made the Gopi the 
flcaiesl obiect of the Lord Himself^ 
'J 1 h’ (.liRibilitv for this Love is attained 
oiili fifici one has developed supreme 
iiKliflcicncc to the enjoyments of the 
voild, and it is onlv througfh the g:race 
of lliose c\ ailed sonls wdio have direct 
f^pencnce of the tianscendent region 





What is Love ? 

Before attemptingr to probe into the 
mystery of the Gopis' Love it is 
necessary to discuss at some length 
the philosophy of Love itself. In 
reality Love is not something vhich 
can be expressed through words: that 
which can lend itself to description is 
the grossest and most external form of 
Love, The seat of I^o\c is the heart; 
it transforms tlie lover into Love itself. 

Bhagavin Rftma sent the 

following message of Lo\ c to 6rl Sitri:— 

"O dear, the tiuth svbout the Love 
between You and Tuc in fcnov’n only 
to I»Iy tnird and that r*iind coiiPtantly 
stavB with You Know You tlmt 
herein hen the ocicjice of J40VC *’ 

in Lovc there is no room for .self- 
* 

intertst. Where there is anj destre for 
return, there the purity of Love is stained 



lustj or desire for self -gratification. 
In Love there is giving and giving 
alone the thought of taking or receiving 
nevei occurs to the mind of the lover. 
Love, again, alwa^^s tends to grow. A 
lover can never believe that his is a 
fully developed love he alwa^’^s sees 
his ovn limitations, his imperfections, 
and keeps the needle of his heart 
directed exclusivel}’’ towards the beloved. 
Love that hinges round some virtue or 
expects something in return diminishes 
or disappears as soon it notices a 
decline in the virtues of the beloved 
or apprehends loss of expectation Love 
ol this type is not love in the proper 
sense of the term It is love of self or 
desiie for self-gratification that masque- 
rades as love in that case 

Kabir sa3"s — 

“Now it Bwells and the "veTy next 
moment ebbs low, is not Love, 
That alone which is firmly rooted 
in the heart and knows no ebb 
should be given the name of Love ”* 

fliR dr ^ Sjt ^ I 

qJT fqSK ^ || 
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Again, it is said; — 

“An attraction between lovore vrhloh 
knows no extinction oven In the 
presence of factors favourable to 
such extinction is called liove."* 

t'or instance, suppose the object of 
our love loses his wealth, his beauty 
fades, his virtues give place to vices 
he ceases to reciprocate our love o* 
show regard to us, snubs us at evcr>* 
step, offers insult to us and shows 
respect to others in our verj' presence 
or manifests thousands of evil tendencies 
Under such circumstances our lose for 
our belo\ cd is sure to disappear. This is 
our experience of I^ove as it is known in 
the world True love is that wliich does 
not diminish even m such conditions but 
goes on increasing everyday. 

^ Si vs Rasokharr— 

“That 1 jo\o its tho fountain of all 
« wf ctncfF v'hlch 1 g not dependont 
on youth, virtnr*. br.iutj o’* wealth. 



nor tainted by self-interest or 
thonglits of personal gain, and whicli 
IS pure and free from desire ( of 

self -gratification ) 
Very subtle, very soft, very slender, 
very remote. Love is the hardest 
of all, constant, unvaried in sweetness, 

brimful 

All-sweetness, spontaneous, disinter- 
ested, unwavering, sublime, unvaried 
in sweetness, constantly growing, 
such IS pure love, O Basakhan ” 

A poet sa3"S — 

“Love constantly grows like the 

waxing moon. 
Only there is no full-moon here, 
hence it never reaches the point 
where it may be said to be full 

This t3’’pe of Love can grow onlj’' 
in the heart of the devotee in relation 
to God Devarsi Narada while describing 
the nature of this Love sa3’-s — 

“The nature of Love cannot be de- 
scribed in words, like the experiences 
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of a dumb person This Iiove xnanj- 
fests itself in some rarely fortunate 
and qualified medium ( viz , n 
devotee who has developed supreme 
indilTercnce to worldly enjoyments) 
This Love is beyond the range of 
the three Gunas, Is untainted by 
desire* constantly growing, ceaseless 
in flow, and very subtle it can bo 
understood only by cxpeiience A 
devotee who attains this secs only 
this Love, hears only this, and thinks 
of this and this alone.’’ 

i 51 tz ) 

There remains no distinction between 
the ]o\tr and the bcIo\ed in this state 
For, as the puct sa>s. — 

•'Love IS the essence of God, and 
God IB the embodiment of Love 
Though one in e*'fieroe, they ai^pcar 
as two, like the run and the 

innrhine.''* 

It w iil not be out of place to reprodnee 
below the utterances of some Hindi 






poets regarding’ the condition of the 
Gopis who had attained this highest 
stage of Ivove. 

“In whichever direction I look, I find 
^the landscape fnll of 6yania ( dark 

blue ). 

The bowers and groves are dark, 
the water of the Jamuna is dark, 
the sky and clouds are dark. 
All the colours are merged in the 
dark colour, people say this is 

something novel. 
Am I mad, or the dark pupil of the 
peoples’ eyes is changed o 
The heart of the Moon and the 
scion of the Sun are dark, the musk 
IB dark, as well as Oupid, the 
conqueror of the world The neck of 
the blue-necked 6iva is also dark, 
as if the dark colour has been 
broadcast all over the earth The 
letters of the Vedas appear dark, 
the point of the tapering light is 

also dark 

ITot to speak of men and gods, the 
Formless Brahma Itself has assumed 

a dark Form ” 

“The ears went ahead of all, and lost 
themselves in the stones of His glory. 
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tuomseivcs m tuo nectaroau beauty 
So did the mind lose itBcU lu the 
Emile, in the dance, in the furtive 
Itlaiice, in the mirth, in the frymraetry 
of Form and in the Fvreetnosp of 
dicpoBition, even a*' water mixea 

with milk 

Enchanted by that Supreme 
Enchanter, ni 5 ' mind has identified 
it‘>clf with the Enchantci Himself 
and no distinction, says Ilaiiohand, 
IS now %'i6iblc between the two 
Krsna has cntoicd into my very 
life-bruaih, and the bre.ith ip nir* 

t'hat('ed ivilh Krtna 
Jt cannot bo perceived now whotlie* 
it in hfo that pulratct* within, or 
Ki-na that is throbbinj; im tht heart’* 
♦Wherever X turn my cyet, X hnd 
ma ( Kr’^na ) and 6yrv*ji*t alone 
%-i^iblo f vc^ywhoiir 
In the rtrectr, or the bothinr fih'its, 
ut tliif tdb ys, in the orchardi , ii* tin* 
tree**, in the creeiHrs, in tn^* {♦'irduns, 
In th/ fjrover, in th** doot%vayr, on, 
tiio walii, on tnc throrholdr, on 
the V Indows, in *.h*' fntdei.fs m the 
dtx'oondt, in t’l^ i » ckio.f’f »' u the 
body, in the woodlond*!, in the 
no V# r , in the Go| is, is tt.e cows, 






tran«5formcd into mirrors. In which- 
ever direction I look I find Thco and 

Thee alone* 

PebbleSi stonosi and bioken pieces 
of earthcuTirare all have turned into 
BO many looking-glasses ” 

The following is an anecdote connected 
ivitli the GopTs who saw Kr^ina permeat- 
ing the whole uni\crse. One of these 
Gopfs asked another in the course of 
their talks about Krspa, in vJiich they 
remained engaged all the twenU-four 
hours— "Sister, here is a puzrle for me. 
The blessed Nanda has got a fair 
complexion* Queen Vasodfi is fair, c\cn 
IJalaiAnta is fair-conipkxioncd ; while all 
members of the family are fair, is it 
not strange that {?>>Amasundara alone 
should ha\ e been darfc-complcxioncd ?" 
Hearing this the other GopT, who 
beheld Kr^na everywhere replie*d— -"Sister, 
\.Int a shame ^ Don’t >ou Know even 
this ? — 

“He rt«>c day and right v.ithii, our 
(xyrt- p-iintra Itl.scb by collSrium, O 
friend. It ip dot to thie th'it thi^ 
body o* oxu dr.' rest is tb*,!*.. in colour " 
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The Nature of Gopis’ Love 

In the Lo\c of the Gopis there is 
no absence of passion; of course, that 
passion has withdrawn itself from nil 
other objects of worldh attraction, and 
crossinjB' the barriers of all alhircmcnts 
in the shape of liberation and, worldly 
cnjo\incnts, which it is so diflicult to 
surmount, has centred round Sri Kr^na 
alone The mind, the senses, the \ilal 
energy — all that tht Gopis po':sesscd — 
b^’lom;:ed to Ktsnn Wliethcr in this 
world or in the next, the Gopis hnew 
no on*' else thui 6rl Krsna. Whether 
awake or asleep, at work or at recreation, 
whether cns:aj^ed in dressing, toilet or 
in minict or in conversation, they 






the BHss aspect ( nT^n?rf% ) of the All- 
Powerful God, who through the music 
of His flute draw's that Aspect of His 
own, separated for sport, towards Him- 
self* This aspect ( Bliss ) of God attend- 
ed by Her subordinate forces is cons- 
tantly being’ drawn towards the Lord, 
who tasting that Bliss distributes the 
same among those verj'’ forces — His 
beloved devotees. When the music of 
the Flute— -the Master’s Call — enters the 
ears of the devotee, lie forgets his 
hearth and home and sacrificing ex cry 
interest that max bind him, he runs 
like one possessed and intoxicated to 
make his belox'cd Lord happy. The 
Lord accepts this ofiering of his Loxe, 
and sanctifying it with Ilis divine 
touch returns it to the dcx'Otce. When 
a person goes before a mirror after 
beautifxing his person, the beniitv 
reflected in the mirror is not retain td 
by the mirror hnt ah’’ax5 comes back 
to the person, and he hjiuscU becomes 
the cnjoycf of th,it beauty. In a similar 
V ay the All-Beaultful Lord accepts the 



offering^ of beauty of the Gopis, and 
g:ives satisfaction to their desire, namely, 
that He should accept their physical 
service and make Himself happy through 
sports of Love with them. God enjoys 
that bliss Himself and returns it to 
them as His own offering after augment- 
ing it to an enormous extent. The Love 
of the Gopis had this distinction that 
the}^ possessed not the slightest desire 
for self-gratification. The3'' did not 
entertain the thought of personal happi- 
ness even in imagination. Finding Sri 
Kisna happj’’ through their association, 
the}’’ remained merged in the ocean of bliss 
whether awake or in sleep There w’as 
no stain of lust in this pure Love of the 
Gopis, it was as spotless as the sun in a 
cloudless sk}^ it was purel}’’ divine and 
supernatural Bringing out this difference 
betv een Kama ( lust ) and Previa ( Love ) 
Sj'i Chaiianya Charitamiia sz.ys — 

“The object of Kama is enjoyment 
thiongb gratification of the senses, 
while Prcma has the pleasure of Sri 
l£r‘^na for its object Social conven- 


27 



mm 


tione, scnptmal injunotione* and other 
Karma ( activity ), sense of decorum, 
patience, comfort of body andhappi- 
ncBB of mind, renouncing all these, 
they take to the worship of 6rtKrbna. 
They ( the Gopls ) pursue this Prtma 
for the pleasure of ^rt Krsna (not 
for their own gratification ) There- 
fore, there js a world of difference 
between hCuva and Prema Kama is 
pitch daikncss, Prema is the biilhanco 
of the sun in a cloudless sky 

Tins difference between Kait^a and 
Prt'ma is very uidc and vital. Wc 
mortals deluded by the attractions of 
the senses forffet this vital difference 
and mistaking A'/z/.o for fall an 

cas' pre3' to our sinful propensities 
KCttna is honey ini\cd v.ilh poison, 
uhik* PnfKa is di\ine, celestnl nectar 
While K'tma t^ncs place inunediatelv to 
pain, Fft'ma thron!:''}i e\*crv cKpenence 
of its paiu*" ffivts tht ta*»U of ntet ircan 
In Khnn there is siti'- faction and 
vrratification of the senses “.hertas in 
pTt'rin there ahsorptnm of f^tlf, and 
an tVtrj.jrov.im: dcire for »»einff the 



beloved happy. The gratification of 
senses through satisfaction of Kama 
( lust ), though appearing sweet in the 
beginning, is painful in consequence, 
wheieas Prrma ( Love ), though it knows 
no satiet}^ is the souice of eternal and 
Snpieine Bliss Kama is intermittent 
and spasmodic, while Prema is continu- 
ous and uniiiteiinpted Kama has a 
tendency to subside, but Picma grovs 
eleinallv Theie is thiist foi sense- 
einovment in Kama, while in J^tema 
the .senses and theii eipovments are 
entnelv foi gotten The object of Ka,ha 
i‘^ 'M atification of the lowei self through 
Si nsL-enioMnent, while in Picma there 
IS c»nnplet( i enunciation of the world 
and e(un]det<. foigetiulness of self 
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type of pure and unadulterated Love 
bas no tinge of carnality about it. Tlie 
Gmt/amlya Taritra says: — 

“Although tho liove of tho GopiB 
goes by the name of Kama ( Inet ), 
in reality it 16 not so Great devotocB 
and MahutnatiB like Uddhava yeem 
for this Love, niiBcallcd luBt ’V 

For the Gopls had absolutely no desire 
for gratification of their own senses 
Knowing Srt Krspa to be God Himself, 
they sought to make Him happy by 
oftering their entire being to Him. 
Referring to these GopJs, uho had 
absolutely no attraction for worldly 
enjojments and who had merged their 
verv cMstencc in 6ri Kr$na. Sr't 
Chaiianvn Chttritai^*rta says — 

“Tlie object of Khmt la io {'tatlfy 
ono’fi BenooP To rondci Imppincps 
to Ktfua IB tho object of the adorible 
Bcntlmcnt of thn GopTP Tho Gopln 
no cioPlro of hapiUnoiB through 
gratification of rotioee, it i», ter the 

nrrasTT^f tth f 
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liappineBS of Krsna that they engage 
themselveB in Bports The considera- 
tion of their own happiness or suffer- 
ing does not weigh with the Gopis 
at all, what they do, they do for the 
sake of happiness of 6rl Krsna 
Benouncing everything else, they 
cherish stainless Love for the happi- 
ness of 6rl Ersna ” 

One who entertains pure love for 
•Sri Krsna for the sake of His happi- 
ness, regarding his body, mind, wealth, 
beaut 5 ^ 3 ’’outh and all that is enjoy- 
able in this world and the next as 
objects of §ri Krsna’s enj'ojmient, is 
said to have attained Gopi-conscious- 
ness The sentiment of sweetness is 
predominant in this Gopi-conscious- 
ness The Rasas ( sentiments ) are five 
in number — ( 1 ) the sentiment of quiet- 
ism ( ), ( 2 ) the sentiment of service 

( 57^ ), ( 3 ) the sentiment of friendship 
( ), ( 4 ) the sentiment of parental 
affection ( ) and ( 5 ) the sentiment 

of wifely love ( ) Each of these, 
again, is of two kinds according as it 
IS worldly or divine. That is to sa 3 ^ 


51 





worldly sentiments are fixe in number 
as stated above, and divine scnlimcnts- 
are also Hkevsise five. Among these, 
the last-named, viz,, the sentiment of 
love is the highest, for the four other 
sentiments, viz,, those of quietism, 
service, friendship and parental affection 
are covered by this Inasmuch as it is the 
noblest of all sentiments, it is the most 
delicious* hence it is called “sweet” { ) 
Even so, amomr divine sentiments the 
sentiment of wifely love ( ) is the 
foremost of all. In the sentiments of 
quietism and service, the prevailing idea 
of the de\otce is, “God is great and 
glorious, while I am humble and poor: 
God IS the Lord and Master, and 1 am 
His slave” There is some amount of 
aloofness in this sentiment as well as 
an element of shyiie>s .uul (ear. But in 
the sentiments of friendship, p.arerUal 
afiection and wifely lo^e tuir rJ.ilioii 
with the Divine is progrC'iSivelv more 
and more intimate He is our darling, 
our most helovtd Lord. The Lord here 
forget* His Supreme greatness, casts 
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two varieties — ( 1 ) the love of the 
v'cdded wife, and ( 2 ) that of the 
paramour. In the worldly sphere the 
lo% e of the paramour is deprccable, nay, 
detestable , for the same is contatninated 
by lust or a craving: for physical union 
and gratification of the senses, and the 
object of love is an erring human being. 
But in the divine sphere, r / , ^\hcn 
the object of love is the Divine Himself, 
that tjpe of love is not only worth 
cultivating but it is considered c\tn 
.superior to the love of thc'w'cddcd wife. 
There is no grossness in this love, no 
erasing for physical union or gratification 
of the senses The obicct of love in this 
case is no human being transgre.ssing 
the moral code, but the soul of the 
TTniver<*e, God Ilimsvlf, the Oversoul, 
who is the soul alike of the de\olee*h 
husbard and children, naj, of the 
devotee herself. It is in this sense 
that the love of the Gopis is regarded 
as belonging to the latter type, the 
lo^e of a p'jramour .Mthough a devoted 
surrendsri, her all — her personal and 

:v\ 
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your absence makes each moment 
appear to us as long as an . aeon 
And v^lien You return from the 
forest in tbe evening and wo cee 
Your blessed countenance adorned 
with the side-looks of curly hair, 
the Creator Brahma, who created 
the eye-lids to cover the eyes with, 
appears to us no better than an 
awkward fool That is to say, our 
failure to see You oven for a 
moment makes us uncasj*^ ”+ 

To have their minds constantly 
fixed on the Lord, to feel great agony 
on their failure to see Him even for 
a inonienl, and to have surrendered 
thenisches completely to the Lord 
uithont the least grudge— these were 
the natural characteristics of the Gopis 
In comparison with the sen ice of their 
dearest Lord, they attached no import- 
ance to ati> other duty. In thtir Love 
for fcrl Krsna they had set at naught 
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Ihc ;eslnclioiis imposed b)^ societ}^ and 
liic sciiptures. Worldlj^ enjoyments and 
/<.ahritioii appeared to them as trivial 
' and wortby oi being rejected The Tord 
3-Jjmsc]{ said — 

"O Uddhava, the Gopis have 
dedicated their heart and sonl to 
Me, snapping lor My sake all their 
physical ties I sustain those who 
I’enouuce for My sake all worldly 
enioyments and their means A 
devotee who has thus snrrendered 
Ins whole being to Me covets not 
the position of Brahma, the position 
of Jndra, the position of an Emperor, 
f overeiguty over the nether regions, 
the eight Siddhis ( mystic powers ) of 
naj'-, not even salvation, where 
there is no return to this world, 

apart from Me 


( Srmad Bhapaiaia X 4G 4 } 





Now mark what the Lord says with 
reference to devotees of this type: — 

“To sanctify My self with the dust of 
their feet, I constantly follow the 
footsteps of feuch dovotccB,’’*- 

Thai is the reason why the author 
of the Gya-Govi}ida made the Lord 
appear as 5 ’carning' for 6rT Radhfi’s 
sacred feet and utter the words “Gi^o 
]Me tlic privilcgre of touching* Thy 
grcTitlc feet*' It is on the basis of this 
very utterance that the renowned 
devotee Rasakhan, who had drunk deep 
of this sweet sentiment, wrote* — 

“I BOUfjht the Divine ( Brahma ) in 
the Purfmao and tonjjs and 
listened with still p eater fervom 
the bj-mns of the Vddar . 
“But r.ov/heio did I perceive Him, oi 
honr %vhat Hin true Form Is, and 

what JliR nature, 
“X f!ot tired thiounh thu tcaich yet 
no imn or woman could ftsridrh anv 
clue to Him, raja Bar.ibkhan 
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the Gopjs reached the higrhesl stairc 
ot perfection. All the five Rasas 
( sentiments ) w ere broug'ht into play 
there, althougrh the sentiment of love 
^^as predominant. This sentiment of 
lo\e gradually develops into fondness, 
nficction, aiig'cr ( npT ), passion ( ^nr ) and 
fully de\ eloped love and reaches the 
iigrbest stagre known by the name of 
Bhava ( ecstatic love ). The perfection 
of this last stagre is called supreme 
ecstasy of lo\ e ( J. This supreme 
ecstasy of love was manifested in the 
blc.sscd Gopis alone. The All-Blissful 
I^ord enacted this absolutely divine and 
transcendent sport of Love in Vraja in 
order to satisfy the heart's desire of 
His devotees who sought nothing but 
Love from their Belo\cd. He did not 
enact this sacred for the sake of 

enjoyment or for the satisfaction of the 
sexual desire of the Gopis. There 
could bt no desire for enjoyment in 
the All-Blissful Lord nor could there 
be any trace of lust in the Gopis, Kay, 
this Z/M w*as enacted in order to 



destroy the seed of lust in the hearts of 
orldl}’^ men. While concluding the 
description of the Rasa-dance in the 
Bliagavaia, the great ascetic Sukadeva 
said — 

“Men of wisdom who hear or read 
this story of love-sport of the 
damsels of Yraja with Bhagavan 
Yisnu ( ^ri Krsna ) will soon attain 
supreme devotion to the Lord and 
will be rid of the disease of the 
heart known by the name of lust 

The sport of which the mere stor3’’ 
when read or heard with reverence and 
with an understanding mind kills the 
sexual impulse and bestows the gift 
of transcendent devotion ( ) — to 

detect the existence of sexual passion 
in the hero of this sport, Bhagavan §ri 
Krsna, and in the heroines, His beloved 


sTr: II 
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Gopls, or to imagine any illicit connec- 
tion between them is nothing but an 
aberration of intellect of men engrossed 
in worldly pleasures and carnality That 
the sport of the Lord in Vraja was 
most sacred, is \ery well-known to all 
devotees following the path of Love; 
that was the reason why a celestial 
sage like Narada and the greatest of 
Gods, 6iva, w'cre initiated into the 
Gopl-consciousness to participate in that 
sport. The great sage ^ukadeva narrated 
the storj' of this to king Parik$it, wdio 
was awaiting his death, in order to 
enable the latter to attain this tiaris- 
cendent devotion without much difFicuItj, 
and rcalirc God after knowing the 
ultimate truth about Him. IJhagavAn 
Sri Krsna also while describing the 
stages of Kiimvlcd ?e finally leading to 
transcendent devotion, sa%s — 

“When man endowed with pure 
Koaroti, dsvelhng in 
almteraiouc Jn food, with mind, 
^•perch and body rubdu^’d. hrmiy 
ertvbhrhed in di^pasnon, eonsuntly 


42 




sff!^ 


On a careful examination, all the 
abo\e stages A\ill be found in tlieir 
complete state of development in the 
Gopis, There can be no better proof 
of the purity of their Reason than 
the fact that their Reason was con- 
stantly attached to 6rl Krsna. Dwell- 
ing in solitude, not only ph 5 'sically 
but also mentally, with a view to 
obtaining the contact of S^i Kr$nn, 
forgetting even food and drink, with- 
drawing the mind, speech and body from 
w*orldly objects and appbdng them to 
the service of the Beloved Dord, absence 
of attraction for objects of enjoy- 
ment, remaining constantly engaged in 
meditation of the belo\cd 6ri Krsna, 
keeping Uie heart full of 6rl by 

installing His image therein, renunciation 
of all objects of senses excepting those 
connected with 6rr Kt^na, absence of 
attraction for and rt pulsion from objects 
in the worldl v sense ,* lay irig dov n egoism, 
\iolence, arrogance, lust, anger and the 
sense of possession at the feti of 
K^^.pa, absence of attachment not only 





lias obtained enlightenment through 
Kno\% ledge ) lay in this that while the 
realization of the latter is based onlj 
on pure Reason, in the case of the 
former all their experiences were based 
on direct perception through the senses. 
The Supreme Brahma of the JhAnis 
assumed a suprcmel> beautiful and 
enchanting Fonn possessing two arms 
and, holding the flute in one hand, 
danced with His de\otce‘». Stealing the 
hearts of His devotees by His transcen- 
dent Ileauty and drawing them by the 
music of the flute. He called them unto 
Him and blessed them in every sense. 
A well-known Mohaimh who had been 
blessed with div me vision and had entcrt‘d 
into the sjdrit of the Gopis said — 

*‘0 Irienn, hoar a Btranf?o ntory To* 
cl'vj I Brahn^t, the hi('hr*it tinth 
r*' thf' VeiUnia, clftucing m tho 
fovrtjarcl of Katida bopmranMi nil 
over with tltirt raircd by tht hoofa 

of enwr. 
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The Charm of Sri Krishna^s 
Beauty. 

Who can properly describe the 
transcendent charm of ^rl Krona’s 
Beautj’? On whomsoever He cast even 
a sjngrle love-laden glance, on him He 
showered the nectar of Love which 
made him immortal; He would remove 
all his attraction for the world, and 
plant him into the region of His love. 
Says 6rT Jagannatha, the celebrated 
Sanskrit poet of the Moghul period* — 

“0 my Self ’ la yoar own interest I 
f:ivc 5 on tbiB warning Never make 
the mistake of ealtivatlng frioacl^hip 
with that child, the cowherd of 
BrladabTin. who poiresnoc the hue 
of a nowly-formed cloud , bewitch- 
ing you by Hie playful smllo whloh 
fhowers nectar la the form of an 
ethereal be mty, He will lob you in 



no time of all your beloved objects 

of the •world.”* 


Even Madhusiidana Saraswati, the 
celebrated author of the Adioaita-Siddhi 
( -v^^hich contains a masterly exposition 
of Adwaita philosophy ), had to fall from 
his high pedestal of Self-sovereignty 
( the state of J'lvaiwinkii, living freedom 
from worldly bondage ) fascinated by 
the transcendent glow of that unearthlj'' 
beauty He sa5^s — 

“Beepected and adored by the 
followers of the path of Adwatta and 
having obtained passport to ascend 
the throne of Self- sovereignty, I was 
made to surrender my all ( though 
much against my will ) at the feet 
of that urchin who constantly 
follows the footsteps of the cowherd- 
maids (of Brindaban ) ”1 

•^1' ^ 

^isiq JT^ri I 

c^r m II 
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Afraid of the hewitchme: beauty of 
the child Krsna^ the famous dc\otce 
*Lt}'tHtkn'^ ( Hilvamanffah / poopie 

against His magic in the following 
words’ — 

“O wayfarer ! do not go that way 
That lane ib n tcriiblo lane The 
naked child standing there renting 
Hia hands on His hips, possessing a 
hue similar to that of the T.unilla 
leaveo, only appeals like an arcotio, 
in truth He is a great robber who 
robs every travellci passing that 
way of Ills heart 

Sah Kundanlal entering into the 
spirit of the GopH nndcr the 

assumed name of I^alilaki<or!*-^ 

*»X make an offering of tkeco eyes to 
Ills moon-Ukc face, as the Chakom 
bird { famous for its love for the 
mooji ) oPcift ItroU to the moon. 

♦ ^nrt 

hrsi^T* ipfcn l 

iVFrprjrR 

(I 



I offer liie itsell to the Bweet Bmile 
and beautiful teeth of the darling* 
to Hib Blanting glances and the 

cornerB of Hib eyes. 
I offer the mind to the beautiful 
Forms of ^3’-ama and ^yama ( the 
Eternal Pair), to their meeting in 
the inner chamber, and the rapid 
movement created by the rhythm of 

their Baea-dance. 
SupremeBt Beauty shines in the Form 
of this Darling with three curves in 

the Body 

I offer my all to the beautiful bend 

of Hib neck ”* 

Even though all that the devotee 
possesses is offered to Him, yet He 

qiRf <1 qiR 

llfedT sfl ^ q 11 

^\k 3T?rft isT?T 517T ^rmi ^rfr> 

W^q ^ q I 

Hrpfi qy 5ft^I qq ?RR ^ 11 
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will continue to inflict \\oun(is on a 
Jovingr devotee throufirh the spear of 
Plis oblique glances. And stealing looks 
at him, again and again, He goes on 
spritikliiig salt on the wound by His 
sweet smiles. LaHtaki«Iori further 
says — 

“Iiook here, friend, this v.'ajward lad 
of Nanda goes hmling His darts In 
the shape of His oblique glar.cet. 
Seeing iro wounded, cruel -hearted, 

Ho merrily smiles 
Sa>s Halitaki^orl, He spi inkles salt 
on the wound of my heart/'* 

This wound of the dc\otec**? heart 
inflicted b}* the oblique glances nf 
Sydnia ( Krsna ) never dries up, it 
remains ever green, and the acute juUt 
he feels everj' moment gives him greater 
joy than even the bliss of absorption 


o Cl Sin «Tdf f* } 

=i?='mr n 

r#m 'THB fh d? t 
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The Blessed Flute of the 
Lord and His Rasa*dance* 

Bquall}’’ fascinatinjT is the niagic 
flute of the Lord When it sounds^ 
c\en the trance of Yogis established iu 
the highest state of abstract Saniadfit is 
disturbed, to say nothing of ordinary souls 

As soon as the sound of this magic 
flute breaks forth it infuses life into 
dead matter and stupefies Ii\ing beings. 
A GopI, while singing the gloiy" of the 
flute once sarcastically said I— 

"O Mnriri, pray spare znc the melody 
of Tour magic flute at least for the 
time I am bury in the kitobon, for 
a? soon as those dulcet notes enter 
the kitchen, the dry pieces of wood 
that I UFO as fuel become wot and 
begin to drip with -vrator, eo that 
tho lire ip eartinguiched and I am 
undone/'* 


wn 5:5 TcPT[i^II 
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Hearing the flute sounding at a 
distance one Gop! says to another — 

"Do you hear it, friend, haste hack 
home, ( else ) you will he pierced 
by the darts from His eyes. 
This flute, says Niwaj, is full of 
poison and injects poison into the 

heart , 

O innocent lady, you forget your- 
self hearing the sweet musicr 
If you want to save the family 
honour, put finger into hoth your 

ears 

The treatment o{ Gopis’ love will 
remain incomplete without some reference 
to the Divine Flute and the Rasa- 
dance in which the Gopis participated. 

It 3Tf| 

| m stto ^ ll 
STsr TOT ^'t dTflJT ^ I 
S' ^ Tt \\ 
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Wc propose, therefore, to deal vitli 
these two points no^\. 

On the day the I,ord fjranted the 
boon to the Gopfs who had worshii>pcd 
Goddess Kabavaiii \\ith the object of 
attaininpr utmost nearness to Krsna, 
the Lord tested the purity and exclusive- 
ness of Love of the GopTs by robbinjr 
them of their ifarments. Thus divestinj? 
them of all sense of separateness and 
finding: them worthy of treadtngr the 
path of stainless Lo\c, He gave them 
assurance of union. To scent sin in 
the sport of robbing the clothes of the 
Gopis is an indication of the sinful 
condition of the mind whicli scents it. 
The individual «:oul ( y1/ma ) cannot 
afford to have any privacy with the 
Oversold ( Parairaimii ), The veil 
between the indhidual soul and the 
Pit ran: air' (I exists onlv in AUtya* Wiio 
*\\iU like to conceal his parts from tJie 
Lord Him^^clf, 't^ho is the Soul of all 
souls ’ So long as one attempts to do 
so, he docs not recognire the ubiquity 
of the Paransa/f**a, and is, therefore, 



anxious to preserve intact his conscious- 
ness o{ individualit3’’ This delusion of 
the Gopis was dispelled b}’- the removal 
of their clothes The3’‘ recognized Sri 
Kisna as the ParainHma^ and at once 
^ removing the veil of their separate 
individualit3'' as Jivas, and shaking off 
the cloak of Maya^ the3^ came face to 
face with the Lord, the innermost soul 
of all that exists, in their naked purity. 

Sometime after this incident the 
autumnal full moon appeared on the 
eastern horizon The appointed time 
for meeting the Lord drew near. The 
cool and delightful autumnal night, 
blooming flowers and the nectarean 
silver3'’ ra3’'s scattered b3’’ the orb of the 
full moon, all these combined to excite 
a hidden desire in the hearts of the Gopis, 
and lhe3- began to crave for something 
which IS ordinariL’’ unobtainable This 
craving was for union with §n Kisna. 

Just then the maddening flute of Sri 
Ki sna sounded The blessed and delightful 
music evoking Love that enchants the 
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tmhersc started its career from tiie 
sweet flute of the Enchanter^ dcHjrhting: 
in Self, completely Rratiflcd and eternally 
youn^, the Lord of the lords of Vojra, 
the tran<;ccndent Dancer. The frreat 
sasre, Sukadeva, sa}s: — 

“Ac soon as that lovc-exritinjj ( excitin/; 
docile tor union with 6il XCt^>na ) 
inueic entered their earc, the mintlii 
of all the dameclc of Vraja bocaUiC 
full of Krrnn They itmnodiatcly 
left thcir work and ntarted to tncei 
their dearest 6ti Krr.na. On account 
of cxcescivo cagcrnci.B none of them 
nttemptod to cook the company of 
follow-girltt during this night oxcut- 
cion (Forgetting cverj thing elre, 
they ran post-haste indivtdnaUy from 
whatever condition they were at that 
time ) They ran fo quickly that all 
the way the beautiful lings in tholt 
ears chook and moved ”♦ 


o OrfTPl did 
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“0 blcEsed giile, wDlconic to you nU* 
Pray lot Me know If I can bo of 
any ecrvicc to you. In it all woU 
with Traja ^ May I know the roaroa 
for your oominit bore at thin odd 
hour ?*’♦' 

Hearinpr this from the lips of the 
Lord the GopJs only smiled; they did 
not {five any reply* The Lord atrain 
said : — 

“Look hero, laBnoe, the nigkt in dread- 
ful, Many ferociou** aniaaalo xoam 
about at thin hour, Therefore, hanto 
back to "Vraja forthwith. It in not 
proper for women to tarry here for 
lonft ”t 

Hten no\\ the Gopis did not fiivc 
any reply* The Lord afrain said*— 


# ?5fPR! ^ ♦njitirnTt nr'f fr h* i 

^ ’I sil' t'j 

j n\rp^ 1 
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The Love of the GopTs for ^rT 
Ktsna \\ as roused by the beauty of the 
moonlit night. Was this an earthly or 
a divine impulse^ In order to test 
this, the Lord again said: — 

“You have seen the chaitning beauty 
of Brindaban, illurainod by the 
silvery bea'r.s of the queen of the 
Night and adorned by beautiful 
lilioB and new loaves shaking by the 
mild, cool breorc coming fioin the 
Jamuna Now, O virtuous ladlesi 
tarry not, quiohly return to Vraja 
and engage yourselves in the sora'^ce 
of your rospeotlvo husbands Your 
children and the rm-^ll calves may 
be crying for you , gOi give the 
children suck and milk the cowi« *'♦ 

WHi.nt work can be more important 
for a virtuous woman thin service of 
«>• 

r??d m 1 

^rrM dH H 
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But — 

“O Tjlessed ladies I the highest duty 
of woman is to serve her husband 
and his friends with a sincere heart 
and nurse her children A woman 
who desires a higher life after death 
should never abandon her husband 
who has not fallen from the path of 
virtue, even if he is ill-tempered, 
unlucky, old, ignorant, poor or is 

suffering from some malady It is in 
every sense despicable for a woman 
of noble birth to serve a paramour , 
such a conduct dees not lead to 
heaven, on the contrary it leads to 
infamy It is something extremely 
loathsome and reprehensible 

The Lord told them everything’ 
plainly If taking Him to be a human 

^ II 

qRi: II 

^ II 

(X xxiJ: 24—261 
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l)cni{r Ibej" had approached HijTI to 
'intisfv then lu‘^1, they would go down 
1o bell and ^^o^ld expose themselves 
1o infamv in the world. For such is 
the inoial code laid down in the Vedas. 
These woids of advice also could not 
dislodn:c the Goins. Then, with a vicv 
1o tcslin*:^ Ihcin fuilhci, the Toid 
'•'Hid — 

( Even i1 you Invc com(> vrilli n 
i fnirf’ ol My divinity tbeii 1 imv 1(11 
A (HI ) "Ijove lor Me doo'^ not '■'row 
by (.lorer jiroximity to Tsie .i‘ i1 dot. r 
Ihvnnpli henrinjt ol Mv plory, oblnin 
inp l\^^ J')ni ^attn ( right ), meditation 
on M^ h’orm and loud chanting 
( J\ itaiui ) ol luy Name=5 Therefore, 
ro bicK to votir homos 





realized that ^ri Kistia was God 
Himself, but they still had attraction 
for their homes. The Gopis, however, 
had completely detached themselves from 
the world and were fully cognizant of 
the Lord’s greatness They knew the 
Lord was the soul of the whole universe — 
their own soul, the soul of their 

husbands and their children, the soul 
of all. The idea of illicit love cannot 
be conceived in relation to God, the 
soul of creation The all-knowing and 
all-blissful Lord who is sought by the 
greatest of sages and seers, ascetics and 
saints, for whose sake they snap all 

ties of the world and become indiff- 
erent to the pleasures of the world, 

that Paramatma Himself is directly 
present before them in the Form of 
their dearest Love and they have placed 
themselves at His sacred feet. Would 
it not be an act of sheer folly to 

leave Him, and go elsewhere ? There- 
fore, the Love-intoxicated Gopis with 
tears in their eyes, sobbing through 
Love-anger, said — 
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'O /\l]-pcrvnd 3 nf!: Lord 1 fheBe haish 
v/ordr do not befit Yoti Repouncing 
everything e]re oui heai Ib have novr 
brroiiic Bolely al-tacbed. lo Tonr 
Mficd feet. ^’herefore, jueI ap the 
prune PuruRn ^rt Ndivij’-ana, talreB all 
1 ocherr of rn,l\n,toou nnclci 3 Iif 
])) ot.ect.ion, pleare accept, uf in tlie 
iau\o v,MY, do not. leave ur in the 
Inuh O lii’Riin, Yon bnow tlie 
el fence ot virtue (1r it. not the 
frentert oi virt.ncR t,o t.nlvc rludtti 
nuclei Yonr ioct being a Irnovri i of 
the ennciicc oi virt.uc, liow d.aTc You 
.iih nr retnrn P ) Yon told jinrt 
now that the princiiml duty of a 
voiunn war to Forve the hurband, 





Yadu for tlie protection of the 
■world 

Praj’- do not try to deceive us You 
are the Paramatma Himself. Without 
Thee none can exist — neither husband 
nor children nor anj’^one else* Refuge 
of all, end of all, substratum of 
all virtues, Lord of even the highest 
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How shall we return home, and 
going there what shall we do P*** 

God tested His devotees. They 
came out successful in the test Then 
the boon sought for by them was 
granted to them. The Divine Lord of 
the Masters of Yoga, though rejoicing 
in Self, sported with the Gopis. Then 
for a time the Lord disappeared from 
the scene, and the Gopis sorely missing 
the Lord began to look about for Him 
and lament in various ways 

The Poet-saint Nandadas says: — 

“From bower to bower they roamed 
about in quest of the meroiful Xiord, 
Failing to discover the Lord of the 
heart, the damsels of Vraja were 

sore distressed. 
Smitten by pangs of separation they 

dd: Jidk m ^ 
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ITanda’s darling to wlioin, tlie world 

pays its homage 
O friends, ask the creepers which 
are blossoming profusely 
Without the touch of our handsome 
Lord such flower cannot appear ! 
Hallo friend doe, Aye, why don’t 
you ask these does o 
Their bright eyes indicate that they 
have seen Han somewhere just now 
O the delicious fragrance of the forest 
trees wafted by the mild breeze 1 
It appears our dear Lord, who is 
the abode of Bliss, and the allayer 
of pain, has cast His looks at them 
O blooming Ohampaka, you possess a 

rare charm I 

Pray, let us know where is Han 
who sports in the bowers o 
O Kadamba, Himba and mango trees, 
have you taken a vow of silence P 

If so, why P 

O exalted Banyan 1 pray furnish a 
clue to that handsome hero 
O Asoka, remove our sorrow and 
tell us where is our dear Lord, the 

jewel among men 
O breadfruit tree, blessed and sweet { 
give these dying women nectar to 

drink 
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^iva and Xiaksml, place the particles 
of this dust with reverence on their 
heads, let us also do the same”* 

So saying they completely lost their 
consciousness in ^ri Krsna and began 
to imitate the various sports of 6ri 
Krsna. 

After this the Lord appeared on 
the scene again, and manifesting as 
many forms as there were Gopis, He 
danced simultaneously with everyone 
of them. 

The first verse describing the Rasa- 
dance runs as follows — 


“The Lord sought to enjoy Himself 
with the help of His Yogamaya 

Then we* find in the Bhagavata 
expressions like ( though 

3?^ 37dir I 
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Carnality and illicit love cannot be 
conceived to exist in one "wbo possesses 
these divine qualities. The Lord enacted 
the whole of this scene through the 
help of His Yogamaya. The Lord is 
eternallj’’ pledged to fulfil the desires 
of His devotees ; through His Yogamaya 
things appeared to each one of His 
devotees as he or she would have them. 
It is through the power of this Yoga- 
maya ( the Lord’s own eternal divine 
- energ>^ ), that the Lord though un- 
attached, carries on His sports of 
creation, preservation and destruction. 
Just as a magician hypnotizes his 
spectators at will and conjures up 
scenes of his own choice before them, 
in the same manner the Lord enacted 
various sports through yogama5*a {^rl 
Radha was the embodied* form of 
Yogamava Another form of Yogamaya 
He sent ahead of Himself to inform 
Kaipsa about his advent, and through 
her help subsequently the Lord enacted 
the whole drama of divine sports in 
Vraja When Brahma stole the cowherd 
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'boj’^s and calves, ^ri Kisna who was 
then to all appearances a child of five 
assumed Himself through the power of 
this Yogamaj^a the forms of those 
cowherd bo5’s and calves together with 
all their paraphernalia — clothes, horns, 
sticks, etc At the age of six, through 
the power of the same Yogamaj^a, He 
subdued the terrible snake Kalij^’a and 
drank oh the forest conflagration At 
the same age He enacted the sport of 
stealing the robes of the cowherd-maids 
of Viaja (who sought Sri Kisna as 
theii husband ) in older to lift the 
veil of Maya that screened them from 
the Lord and develop their capacit3'’ 
for complete surrendei It was through 
the influence of His Yogama3^a that 
Sri Kisna when He was onh’’ a child 
of seven 3’^ears appeared as a grown up 
lad to the e3^es of the damsels of Vraja. 
It V as through the power of this 
Yogam"i3"a, again, that the Lord appeared 
as sporting within the ring of the 
Rasa-dance It vas through this Yoga- 
may a that each GopI in the ring 
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perceived the Lord of Gopis beside her. 
Just as a child plays at its will with 
its reflection in a mirror, even so \\ith 
the help of His Yoffamaya BhagavSn 
§rl Krsna sported with the Gopjs, who 
were like so many shadows of His own 
form.* 

And it was through the action of 
the same Yogamaya that the husbands 
of the girls who had gone to join the 
Rasa-dance found their wives sleeping 
beside them.f 

It was through the influence of 
the YogamayS, again, that ^rl Krspa, 
a child of eleven years onL^, appeared 
differently to different persons when He 
entered the open court of Kaipsa. To 
the wrestlers He appeared as hard 
as the hardest stone, to the citirens 
of Mathura He appeared as a superman, 
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to women He appeared as the God 
Love Himself, the Gopas saw Him as 
their kinsman, the wicked king’s as 
their chastizer. His parents saw Him 
as their darling, Karasa saw Him as 
Death itself, the ignorant regarded Him 
as a monster, the Yogis saw Him- as 
the Supreme Reality, and the Yadavas 
saw Him as the supreme deity 

It was a divine sport of Love 
between God Himself, who is all- 
sufficient and all-powerful, who is the 
Lord of the masters of "^oga and 
possesses the six divine attributes, 
who is the director of Yogamaya ( who 
is capable of bringing the impossible 
into the region of possibility ), the 
master of supreme bliss and a veritable 
wish-yielding tree, on the one hand, 
and His devotees who were His own 
shadows, on the other. 

In realit3’’, Sri Krsna is always 
inseparable from Sri Radha. Sri 
Radha is Sri Kisna’s own bliss aspect 
which assumes a separate body in 
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order to enjoy the transcendent love 
and beauty of the Lord; and the 
Gopis, who are the eternal friends 
and associates of 6rl RSdha, are none 
else than so many manifestations of 
a particular class of infinite energries 
(^aktis) whose office is to help and 
supplement His bliss aspect These 
Gopis, again, are subdivided into 
various groups or orders such as 
friends ( ^ ), associates ( ), com- 
panions ( ), messengers ( ) and 
maids ( ). 6ri Krsna embodies 
supreme Beauty and supreme Love. 
Therefore, He is known as the Lord of 
Rasa ( sweetness or joy ), the Charmer 
of Cupid, One who puts to shame 
crores of Cupids in point of loveliness 
of form, the original seed or progenitor 
of the god of love, the divine and 
eternall}'^ fresh source of delight, 
solidified Knowledge and Bliss and the 
Snpreme Purusa ( Person ). And 
Radha is 6rl Krsna’s transcendent 
Energy { TO ) charmed by ^rl 
Krspa’s beauty and love, the embodi- 
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nient of devotion to and attachment 
for Sri Kisna. Sri Kisna enjoys His 
own Beaut}’’ and sweetness through 
this, His own Energy This is the 
basis of Love between Sri Krsna, 

the Lord of Rasa, and Sri Radha, 
who enjo3^s that Rasa ( sentiment of 
joy and sweetness ). This is not 

earthly love, it is never revealed in 
the region of ordinary mortals. That 
IS whj’’ Sri Chaitanya-Charitaviita 

says* — 

“In the paramour-sentiment, Easa 
( the feeling of joy and love ) is 
strung to the highest pitch 
Except in Vraja, it is nowhere 

revealed 

‘Vraj’a’ here means the divine 
region of Goloka which is sustained 
on the sentiment of Love for Sri 
Kisna It is therefore that the Lord 
of Vraja and the Master of Rasa^ Sri 
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Krsna, never goes even a step be 5 ’ond 
the boundary of this transcendent 
Brindaban.* 

Bhagavan 6rl ICrsna is pure Con- 
sciousness, pure Bliss, pure Love, pure 
I^asa ( enjo 5 'nient ), and these Gopfs, 
the beloved of ^ri Krsna, are nothing 
but embodiments of consciousness, bliss, 
love and emotion in their purest forms 
By GopTs are meant Sri Radha, or 
the bliss aspect of Sri Krsna, and Her 
companions, who are eternallj’’ engaged 
in bringing about the union of Radh,l 
and Krsna, and who through that effort 
enjoy happiness w’hich is even intenser 
in e^perlence than the bliss enjoyed 
by 6ri Radha These do not possess 
earthly bodies of the type we mortals 
possess, made of flesh and blood, con- 
ceived in Prahrii and Created out of 
its elements, which take birth as a 
result of past Karma for the experience 
of pleasure and pain. They are eternal; 
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although manifested in creation and 
sporting in the -world of Death, they 
live m the state where death is 
transcended Their divine forms and 
their eternal Rasa-dance can be 
perceived only by divine eyes through 
which overflows the purest sentiment 
of Love 

In the Padma-Purana the Lord 
Himself says to Sri Mahadeva with 
reference to §rl Radha and the 
Gopis — 

“^ri Radha is My beloved — know 
Her to be the supreme Goddess 
Surrounding Her and behind Her 
are lakhs of Her female companions 
Just as My own form is eternal, 
they too are eternal My parents, 
friends, the cows and cowheids of 
Brindaban and Bnndaban itself are 
eternal and made of the purest 
elements of Gonsciousness and Bliss. 
Know this Brindaban of Mine to be 
the veiy essence of Bliss”* 
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In the Rasollasa 2'antra, ^rl ^iva 
says to Devi ParvatT referring to the 
Rasa-dance ; — 


“Just as there are the grossi subtle 
and causal bodies of men, even so 
there is a fourth species known as 
the Bhava-Deha (body made of the 
purest Love ) , this body is attained 
through God’s grace, and is easily 
obtained from birth to birth through 
His grace This Bhava-Deha is 
generally possessed by liberated 
souls who have the privilege of 
eternally waiting upon the Lord, or 
by the Lord’s own representatives 
whose function is to carry out God’s 
purpose on earth Or, occasionally, 
O supreme Goddess, this body may 
be attained by a soul even by 
spiritual discipline. This Bhava-Deha 
IS neither subject to Gunas ( due to 
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Privilege and Duty 

It has, however, to be special^' 
borne in mind that none else than the 
Lord Himself can conduct this sport. 
The privilege of worshipping God 
through the sentiment of the Gopis is 
open to all Jivas \\ho have developed 
dispassion and pure Love. It is not 

confined to women alone, nor is it 

necessary for men who < desire to 
culbvate this love, to dress themselves 
as women. What is necessary is lo 
accept the Gopis as the model of this 
love, and to stimulate within one’s 
heart the kind of love possessed by 
them It is the proper attitude of 

mind and not a particular form of 

dress that counts in this form of worship. 
He alone that possesses this divine, 
disinterested and undivided Love, may 
worship God through the sentiment of 





transcendent region has to show his 
permit to the divine Jady who keeps 
^\\atch at the gate. This pennit, again, 
which is nothing else than an intellect 
immersed in the nectar of Sri ICrspa’s 
love, can be obtained by him alone 
who surrenders his body, mind and 
possessions to the beloved Lord, who 
renounces all his desires, who has 
subdued all his passions such as lust, 
anger, greed, and so on, and clothed 
with dispassion and adorned with divine 
virtues, offers himself as sacrifice at the 
altar of Love. A Hindi poet says. — 

“First be offers bis bead, tben bo 

entore , 

Sucb a noble Lover alone can enter 

this rosion.”* 

Therefore, no human being can 
ever play the role of 6ri Krsna in this 
Zr/ffj no matter if he is believed to be 
a great religious preceptor { Acharya ), 


^ Spm STOT ^ 51^^ 1 


90 






Vraja, who possess the Divine Do\e 
which was once manifested in Vraja. It is 
onl}’’ by dedicating oneself at the feet of the 
blessed Gopis and attuning oneself v ith 
the sentiment of the Gopis that one 
can attain this rare Divine Love, which 
does not possess the least trace of lust 
or desire for enjoyment, and the object 
and embodiment of this Love, the 
swarthy-complcxioned Sri Krsna of rare 
beauty. Sri Chailanya-Chantavirtasviys — 

“One who seeks to possess this 
nectar-hke sentiment of the Gopis, 
Spurning the ‘Vedic laws, he 

worships Krsna, 
He alone who worships Him 
through Love and attachment, 
Gets in Vraja the company of the 
Darling of the blessed Lord of Vraja ’** 

The poet says — 
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A true lover does not repudiate the 
Vedic laws, on the contrary, when 
Divine Love manifests itself in him 
the Vedic laws themselves leave their 
hold on him, knowing that he has 
attained that Love in which lies their 
supreme fulfilment. He who deliberately 
repudiates the Vedic laws is bound to 
suffer a spiritual fall 

"‘There is one law governing this 
Love, namely, that laws no longer 

hind the votary 
But he who repudiates the laws 
knowingly, does not possess this 

Love ”* 

This path is not for those who 
hanker after sensual pleasures, nor is 
it meant for those who simply put on 
the garb of a devotee. This sacred 
path IS trodden hj those selfless souls 
who having conquered the attractions 
of the world and curbed all desires seek 
to worship God alone Any attempt 
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on tile part of those who* entertain 
in their hearts the craving: for enjoj'- 
ment to tread this path would he as 
dangrerous as to leap into a blazing: fire, 
or to put one’s finger into the mouth 
of a deadb*^ snake. The poet again 
says — 

“One who seeks to drank the nectar 
of Love and xs yet attached to the 
enjoyments of the world will find 
that the poisonous cfTeot of this 
attachment spreads throughout his 
system, burns his heart and shatters 
hxs whole frame.’** 

That is whj’^ ^rl ^ukadeva warns 
all against this danger when he savs — 

“Sri 6iva drank off the deadly poison, 
everyone cannot do at, an the same 
manner God Himself enacted this 
sport ( of the Basa^danoe ), man can 
never imitate this act of His A fiail 
mortal should never therefore even 
think of imitating this sport Anyone 
attempting this through foolishness 
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will surely perish God is the soul 
of the Gopis as well as of their hus- 
bands, nay of all embodied beings. 
He dwells in the heart of everyone 
as the witness , it was by way of 
sport that He appeared on this earth 
in human form, and in order to 
shower His grace on the mortals 
inhabiting this globe enacted these 

supernatural sports through that 

Divine Body so that men may get 
devoted to Him by dwelling on 
those sports in their minds 

Therefore, instead of imitating these 
supernatural sports of the Lord one 
should place before him the ideal of 
the Gopis, and, offering his all to 

God, should serve him through the 
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intellect, the mind and the senses, and 
-loving'l}’’ remember Him at all times 
he should aspire to become a devotee 
of God, and not God Himself 

The soul { J'lva ) is a fragment of 
God, therefore, it contains the element 
of bliss — it is a part of the bliss-aspect 
of God. Should one withdraw this 
particle of joy from the transient and 
ephemeral objects of enjoyment, which 
through error of judgment appear 
pleasant to us, though rooted in sorrow, 
and direct it towards the everlasting 
beauty and sweetness of God, he can 
attain that eternal and unlimited joy, 
the JO}’ of Divine Love, in place of the 
transitory, illusive and trivial sense- 
enjoyment. When this faculty of joy 
possessed by man gets purified and 
elevated, it assumes its real character 
and is freed from the taint of desire, 
and begins to long for a taste of the 
iiectarean beauty and sweetness of 6rl 
Kisna; so long as this faculty of joy 
remains merged in the enjoyments of 


96 



the senses, it does not turn its face 
to\^ards Sri Krsna Therefore, shakings 
off all attachments for worldly enjoy- 
ments one should constantly hear and 
sing with greatest reverence the story 
of the sports of Sri Radha and Sri 
Kisna, and accepting anyone of the 
female companions of Sri Krsna as 
his preceptor should meditate according 
to her directions on Sri Kisna’s sports 
till one loses consciousness of his body and 
mind and gets absorbed in Divine Love. 

This scrappy’’ exposition of the 
Love of the Gopis based on facts 
collected at random from the scriptures 
has been rather a dry presentation of 
that Love which is full of the delicious 
juice of divine sentiments. It is some- 
thing beyond the reach of ordinary 
individuals, it cannot be described 
through human speech, nor can it be 
portrayed by the pen What we should 
do IS to adore the sacred feet of the 
blessed Gopis, who are love incarnate, 
and beg of them the gift of this Love 
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^and fulfil our human birth through 
chanting the Name and singing the 
glory of their dear Syamasundara ( ^rl 
Krsna ). Says §ri Lalita Kisori : — 

"Damn all other work if your hands 
are not kept busy in decorating the 
Divine Forms of 6yama and 6yama 

( Badha'Krsna ) 
If yon have never had the good 
fortune of washing the sacred feet 
of the blessed couple and drinking 
the water so used, damn all other 

cold dunks 

If you have never had the opportun- 
ity of rambling in the avenues and 
bowers of Brindaban, 
Accursed bo the 3oy of liaving a 
pleasure-drive in other gardens 
Accursed be this life itself, as 
throughout its long years these eyes 
have not been able to behold the 
blessed form of the Beloved of my 

heart 
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will grow from within, and ^’■ou will 
realize Sri Krsna as the be-all and 
end-all of your life. Glorj’’ be to the 
Gopis, and blessed be the dust of 
the lotus-feet of the Lord of the Gopis ! 
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recognized the Divine Name as the pnncipal means 
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and preached its glory through their incomparable 
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practice of the Divine Name thiough Japa^ 
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